Mankind’s Debt To The Prophet

In certain parts of the world, people enjoy freedainconscience and choice, are free to lead
their lives in peace and amity, to devote theirgmes to teaching and preaching, researching
and making new discoveries. Yet even these parthefworld have not always been so
tolerant, nor free from strife, nor disposed toveattte co-existence of different peoples, sects
and groups, still less sufficiently broad-mindeddlatcommodate differences of opinion.

Mankind has seemed, many times, to be bent updrdesiruction, and passed through
stages when, by its own misdeeds, it has forfatgdright to survival. Men have sometimes
behaved like crazed and ferocious beasts, flinglhgulture and civilization, arts, literature,
decency, the canons of moral and civil law, tovireds.

All of us know that the writing of history is ofralatively recent origin. The ‘pre-historic’ era
was very much longer. The decline of mankind wherelapsed into savagery was by no
means an agreeable task for historians and writerseecord. Nevertheless, we do find
narratives of the downfall of empires and the demfdyuman society, told at long intervals in
the pages of history. The first of these date fritw@ fifty century A.D. some are briefly

touched and upon here.

H.G. Wells, the well-known historian, writes abdlé decay of the Byzantine and Sassanid
Empires as follows:

Science and political philosophy seemed dead novbdth these warring and
decaying empires. The last philosophers of Athans| their suppression, preserved
the texta of the great literature of the past vethinfinite reverence and want of
understanding. But there remained no class of mehe world, no free gentleman
with bold and independent habits of thought to yawn the tradition of frank
statement and inquiry embodied in these writingse Bocial and political chaos
accounts largely for the disappearance of the clagsthere was also another reason
why the human intelligence was sterile and fevedsting this age of intolerance.
Both empires were religious empires in a new waya iway that greatly hampered
the free activities of the human mind.

The same writer, after describing the onslaughthef Sassanids on Byzantium and their
eventual victory, comments on the social and mdegjradation to which both these great
nations had fallen:

A prophetic amateur of history surveying the wdridhe opening of the seventh century might have
concluded very reasonably that it was only a quastf a few centuries before the whole of Europe
and Asia fell under Mongolian domination. There &vao signs of order or union in Western Europe,
and the Byzantine and Persian empires were mapifesht upon mutual destruction. India also was
divided and wasted.

Another writer, Robert Briffault strikes a similaote:

From the fifth to the tenth century Europe lay sumka night of barbarism which
grew darker and darker. It was a barbarism far nagviul and horrible than that of
the primitive savage, for it was the decomposindybof what had once been a great
civilization. The features and impress of that lzetion were all but completely



effaced. Where its development had been fullegt, m Italy and Gaul, all was ruin,
squalor and dissolution.

The Civilizations nurtured by ancient religions watisintegrating; this according to J.H.
Denison. InEmotion as theCivilization, he writes:

In the fifth and sixth centuries the civilized wabrdtood on the verge of chaos. The
old emotional cultures that had made civilizatiaosgible, since they had given to
men a sense of unity and of reverence for thearsylhad broken down, and nothing
had been found adequate to take their place ...

It seemed then that the great civilization whiclhadd taken four thousand years to
construct was on the verge of disintegration, &ad tnankind was likely to return to
that condition of barbarism when every tribe and seas against the next, and law
and order was unknown ... The old tribal sanctibad lost their power ... The new
sanctions created by Christianity were working slom and destruction instead of
unity and order. It was a time fraught with trage@yvilization, like a gigantic tree
whose foliage had overarched the world and whoaadtes had borne the golden
fruits of art and science and literature, stootktatg ... rotten to the core.

At a time when mankind and human civilization werethe edge of destruction, the Lord
and Creator of the word caused a man to be boArahia who was entrusted with the most
difficult task: not only to rescue mankind from inmant destruction but also to raise it to
sublime height, heights hitherto beyond the knogéedf historians and the imagination of
poets. If there were not incontrovertible historieaidence to demonstrate his achievements,
it would be difficult to believe such greatness.isTman was Muhammad (peace be upon
him) who was born in the sixth century. He savedkmal from imminent danger, gave it
new life, new ambition, fresh energy, a revitalisshse of human dignity and intellect, as
also a new found idealism. It was because of hiat thnew era came about, an era of
spirituality in art and literature, of personal cenity and selfless service of others, all of
which produced an ordered, graceful and kindlyurelt His most precious gifts to man were
his devotion to righteousness and aversion to biglhatred of false gods and a passion for
establishing justice and morality, and a readinedsy down one’s life for these righteous
goals. Such goals ultimately are the fountainhead @centive for all reforms and
improvements. Whatever great and sublime heights Imag attained have been the result of
such noble sentiments — indeed, all material ressrmeans and methods owe their
existence to human will and determination. Thatagreenefactor of humanity replaced
barbarism and brutality with the milk of human kmeds, magnanimity and courtesy. He
struggled unceasingly for the propagation of hisledeachings with complete disregard for
his own self, his life or prestige.

Precisely because of this struggle, there arosa imong an uncivilized and ill-mannered

people noble-hearted men who led a graceful andlkiife, men who started a new era of

courtesy and warmth in human history, who engenmtlgentleness and goodness in those
around them. The world obtained a fresh lease fef justice and fairness became its

hallmark; the weak were emboldened to claim thghts from the haughty and strong;

mercy and kindness became the norms. It was a wmen humanitarianism became a

driving force, faith and conviction captured humagarts, mankind began to take pride in
selflessness, and virtuous behaviour became habittapeople.

We list below, in brief, the precious gifts of Islawhich have played a key role in the
advancement of human values and culture. A newbaigtit world, quite different from the



decaying and disintegrating humanity at the tim@&dvent, came into being as a result of
these Islamic contributions:

1. The clear and unambiguous creed of the Oneri€as
2. The concept of human equality and brotherhood.
3. The concept of human dignity and man being thetetpiece of God’s creation.

4. Acknowledgement of the proper status of womenh @@ restoration of their legitimate
rights.

5. The rejection of despair and the infusion ofdnapd confidence in human beings.
6. The fusion of the secular and the sacred, tlusaeto accept any cleavage between them.

7. The integration of religion and knowledge, makane dependent on the other and raising
respect for knowledge by declaring it a means tafir@ihg nearness to God.

8. Emphasis on the use of intellectual facultiesrefigious and spiritual matters and
encouraging the study and contemplation of napmahomena.

9. Charging the followers of Islam with the respbiiisy of spreading virtue and goodness in
the world, and making it a duty incumbent on themetstore truth and justice.

10. The establishment of a universal creed andieult

| will not elaborate upon these points here. Irdtéavould rather cite a few eminent western
thinkers and writers who have acknowledged thesies of Islam. one of the bases of
culture and civilization — something that enhangestility, and refinement, civility in
conduct as well as in literature — is the acknogérdent of a truth, appreciation of the great
achievements of others and returning thanks toetmd® have done us any favour. The day
this noble sentiment is expelled from our liveseriture, ethical standards, intellectual
labours, even the right of expressing our thoufjlety, will become meaningless. It will not
be a world to live in and die for. It will be a wdrof beasts and brutes where the ruling
passion is to fend for oneself alone. No sentimeltremain except the fulfilment of carnal
desires. All rightly ordered relationships betwegracher and taught, benefactor and
beneficiary, physician and patient, even betweermia and children, will peter out and lose
their significance.

Gratitude, as defined by William H. Davidson, a trioutor to theEncyclopedia of Religion
and Ethics, is a spontaneous and natural sentiment genergteétdebkindness and benefit
conferred by someone. It is a human virtue, at @iding and universal. Davidson in this
respect says:

Gratitude has been defined as that delightful emotf love to him who has
conferred a kindness on us, the very feeling ofcths itself no small part of the
benefit conferred. Gratitude is an unselfish joymsponse to kindness — a response
that is immediate and spontaneous; the ultimatenimgaof which is that human
nature is so constituted that affection and unétween persons is the foundation of



it, ill-will and enmity (all indications to the camary notwithstanding) being abnormal
and depravesd.

Ingratitude is, thus, a moral depravity and a pesiea of human nature, a sign of benumbed
human conscience. The lowest depth to which thimonality can fall is the ingratitude
shown to founders of religion, the teachers of nso@nd the greatest benefactors of
humanity. Grotesque parody in deliberately offeaslanguage is not appropriate from
anyone, let alone of those noble souls who haveded religions, for it hurts the feelings of
millions who not only follow them but who are aladlling to lay down their lives for them.
Efforts at such offensiveness also entail a deofairuth. No cultured people, country or
society should tolerate or defend anyone so dedravel unmannerly, who possesses no
conscience.

Now let us refer to the compliments paid to theatgst benefactor of humanity by a few
eminent men of letters from this part of the wosldere | am speaking. One of these candid
men, Lamartine of France, says in his tribute ® phophethood of Muhammad (peace the
upon him):

If greatness of purpose, smallness of means, atwdirading results are the three
criteria of human genius, who could dare to compamg great man in modern
history with Muhammed?

The most famous men created arms, laws and empims They founded, if
anything at all, no more than material powers whidten crumbled away before
their eyes. This man moved not only armies, letimta, empires, peoples and
dynasties, but millions of men in one-third of tten inhabited world; and more
than that, he moved the altars, the gods, theioalgthe ideas, the beliefs and souls.
On the basis of a Book, every letter of which hasdme law, he created a spiritual
nationality which blended together peoples of exengue and of every race. He has
left us as the indelible characteristic of his Mushationality, the hatred of false
gods and the passion for the One and immaterial Gbid avenging patriotism of
Heaven formed the virtue of the followers of Mohaatinthe conquest of one-third
of the earth to this dogma was his miracle; oreathwas not the miracle of man but
that of reason. The idea of the unity of God, mooed amidst the exhaustion of
fabulous the genies, was in itself such a mirdwd tipon its utterance from his lips it
destroyed all the ancient temples of idols anaeetre one-third of the world.

John William Draper, the reputed author AfHistory of the Intellectual Development of
Europe, writes:

Four years after the death of Justinian, A.D. 56&s born at Mecca, in Arabia, the
man who, of all men, has exercised the greatdsieinte upon the human race.

He says further:

Muhammad possessed that combination of qualitieghwimore than once has
decided the fate of empires ... Asserting thatlagéng truth, he did not engage in
vain metaphysics, but applied himself to improvihg social condition of the people
by regulations respecting personal cleanlinesgjetgbfasting and prayer.

The great historian-philosopher of this century].A.oynbee, is on record as saying that:



The extinction of race consciousness as betweerimkiss one of the outstanding
achievements of Islam, and in the contemporary dvtinere is, as it happens, a
crying need for the propagation of this Islamicuero

It is a strange coincidence that over a hundredsyago Thomas Carlyle chose Muhammad
(peace the upon him) as the supreme hero, andindaie closing decades of the twentieth
century, Michael H. Hart of the United States of &ma has prepared a list of 100 most
influential persons in history, placing the Propaethe top.

The Prophet of Islam and his followers conferrecbtas on humanity which have played an
unforgettable role in the promotion and developmaintulture and civilization. We will
mention here only two of these, amply supportetiibiorical evidence.

Students of history are aware that in the thirte@entury the civilized world, divided by the
two great religions,Christianity and Islam, was derly confronted with a situation which
threatened the imminent destruction of both then th@st empires, their arts and sciences,
their cultures and morals. In short, all that thenlan race had laboriously achieved during
the past hundreds of years once again faced itsctied to barbarism. This was brought
about by the sudden rise of Genghis Khan (Tamugchirchieftain of the nomadic Mongol
tribes, who possessed remarkable qualities of tshgeand was able to subdue all that sat in
his way. In 619/1219, Genghis Khan turned towatus western and northern civilized
countries, ravaging them with fire and sword. Havese a blow the Mongol invasion dealt
to all social and cultural progress can be gauged lfew graphic descriptions of Mongol
rapine and slaughter, as given by Harold Lamb, Gisrighan’s biographer:

"cities in his path were often obliterated, angers diverted from their courses; deserts were lpelop
with the fleeing and dying, and when he had passediyes and ravens often were the sole living
things in once populated lands.

And consternation filled all Christendom, a generatafter the death of Genghis
Khan, when the terrible Mongol horsemen were ridivgr western Europe, when
Boleslas of Poland and Bela of Hungary fled fronickéen fields, and Henry, Duke
of Silesia, died under the arrows with his Teutddigghts at Liegnitzz — sharing
the fate of the Grand-Duke George of Russia.

Such details are too horrible to dwell upon todayas a war carried to its utmost
extent — an extent that was very nearly approaahée last European War. It was
the slaughter of human beings without hatred — irtgpmake an end of them.

Unchecked by human valour, they were able to oweecthe terrors of vast deserts,
the barriers of mountains and seas, the seveutiedimate, and the ravages of
famine and pestilence. No danger could appeal theamstronghold could resist
them, no prayer for mercy could move them.

His achievement is recorded for the most part Byehiemies. So devastating was his
impact upon civilization that virtually a new beging had to be made in half the
world. The empires of Chathay, of Prester JohrBlatk Cathay, of Kharesem, and
— after his death — the Caliphate of Baghdad, okd®u and for a while the
principalities of Poland, ceased to be. When th#foimitable barbarian conquered a
nation all other warfare come to an end. The wiscleeme of things, whether sorry
or otherwise, was altered, and among the survieéra Mongol conquest peace
endured for a long time.



Harold Lamb correctly says that the impact of thenlgols, brought about by Genghis Khan,
has been well summed up by the authors oCabridge Medieval History in these words:

This ‘new power in history’ — the ability of one mao alter human civilization —
began with Genghis Khan and ended with his grand&asiai, when the Mangol
empire tended to break up. It has not reappeaneeé.si

The terror of the Mongol invasion was not confined urkistan, Iran and Iraq alone.Mongol
atrocities provoked trembling even in far-off caef the world where they could hardly
have been expected to carry their arms. Edward dgibirites in hisHistory of the Decline
and Fall of the Roman Empire:

The Latin world was darkened by this cloud of savagstility; a Russian fugitive

carried the alarm to Sweden; and the remote natidrtbe Baltic and the ocean
trembled at the approach of the Tartars, whom fieeir and ignorance were inclined
to separate from the human species.

The Mongols first attacked Bukhara and razed itdust. Not a single soul was spared by
them. Thereatfter, they laid Samarkand to ruin amgdsacred its entire population. The same
was the fate of other urban centres in the themigl world. The Tartars would indeed have
most probably devastated the whole of Christendibran(divided politically and suffering
from numerous social evils), as stated by H.G. Well

A prophetic amateur of history surveying the wairddthe opening of the seventh
century might have concluded very reasonably thatas only a question of a few
centuries before the whole of Europe and Asiauietier Mongolian domination.

Harold Lamb also writes:

We only know that the German and Polish forces érbkfore the onset of the
Mongol standard, and were almost exterminated; y1and his barons died to a man,
as did the Hospitallers .. In less than two montiey had overrun Europe from the
headwaiters of the Elbe to the sea, had defeates threat armies and a dozen
smaller ones and had taken by assault all the tewospting Olmutz.

Then a miraculous event changed the course ofriistbnot only allowed the civilized
world to heave a sigh of relief but also permittedkure and civilization to be built afresh.
The hearts of the indomitable Mongols were captimgdhe faith of their subjects who had
lost all power and prestige. Arnold writesTihe Preaching of Islam:

In spite of all difficulties, however, the Mongadmd savage tribes that followed in
their wake were at length brought to submit to thi¢h of those Muslim peoples
whom they had crushed beneath their feet.

The names of only a few dedicated servants of Isldma won the savage Tartars to their
faith are known to the world, but their venture wasless daring nor the achievement less
significant than a great and successful reform mmré. Their memory shall always be
cherished as much by the Muslims, as by Christendomather by all mankind, since they
rescued the world from the barbarism of a savage, tae insecurity of widespread upheaval,
and allowed it to once again devote its energiethe@oestablishment of social and political
stability. Normalcy thus restored, the world wakwed to resume its journey of cultural
development and the promotion of arts and craéiarning and teaching, preaching and
writing.



After the death of Genghis Khan, his vast conquastg divided into four dominions headed
by his sons’ children. The message of Islam thegabeto spread among all these four
sections of the Mongol empire and before long altexconverted to Islam.

The Tartars not only accepted Islam but a numbegreat scholars, writers, poets, mystics
and fighters in the way of God, rose from amondsnt. Their conversion to Islam
completely changed their outlook and dispositiorlas their attitude towards humanity and
civilization. This, in turn, benefited not only th€amic East but also Christendom and even
India. The Tartars made nine or ten attempts ttucapndia during the thirteenth century but
the Sultans of Turkish descent, among whom Alauddimlji (d. 716/1316) and his
commander Ghiyathuddin Tughlug (d. 716/1316) asdcbmmander Ghiyathuddin Tughluqg
(d. 725/1324) were the more prominent, repelledhitba each occasion. It was on account of
them that the cultural and intellectual heritagetto$ ancient and prosperous country was
saved from destruction and the two great religiéslam and Hinduism, continued to flourish
there.

This achievement of Islam, the transformation & Trartars into a civilized people, was a
service of a defensive nature rendered to humaniggneral, and to the West in particular.

Another accomplishment of Islam, in contrast to dne just described, was its introduction
of a new way of thinking and learning. It was likdlash of light in the Dark Ages of Europe
one which paved the way for its Renaissance. fisttamed not only Europe but helped the
entire human race to benefitted from new researahdgliscoveries. A new era of empirical
sciences was inaugurated which has changed thefdhe earth. The intellectual patrimony
of the ancients (consisting of philosophy, mathérsand medicine) found it way to Europe
through Muslim Spain. This intellectual gift corted of observation and experiment a
replacement of inductive logic with deductive logihere by Europe’s whole way of
thinking was changed. Science and technology werenain fruits. All the discoveries made
by European scientific explorations — in short, wvar success has so far been achieved in
harnessing the forces of nature — are directlytedldo inductive reasoning, not known to
Europe until it was bequeathed to it by Muslim 8pdihe noted French historian, Gustave le
Bon, writes of the Arab contribution to Modern Epeo

Observation, experimentation and inductive logigohtform the fundamentals of modern knowledge
are attributed to Roger Bacon but it needs to Henaeledged that this process of reasoning was
entirely an Arab discovery.

Robert Briffault has also reached the same coratu$or he says:

There is not a single aspect of European growtWhith the decisive influence of
Islamic civilization is not traceable.

He further says:

It is not science only which brought Europe backlife. Other and manifold
influences from the civilization of Islam commuriied its first glow to European
life.

Those who have studied the history of the Catioharch and the Reformation are aware of
the profound effect Islamic teachings had on thedwiof those who initiated reform in
Christendom. We can, for example, see the influesfcislam reflected in the thought of



Martin Luther's (1483-1546) Reformation movementheT revolt against autocratic
leadership in the Catholic Church in medieval Eeratso reveals the influence of Islam,
which had no organised church.

It is, thus, our moral duty to acknowledge bothsthgreat favours conferred by Islam which
have had a revolutionary impact on the world. Whenspeak of those who conferred these
gifts or reassess their achievements we must stt keap in mind the rules of courtesy which
have been accepted by all nations and culturedigeapd schools of thought. We should not
abandon the norms of politeness, moderation, digamd truthfulness, for these have been
commended by the scriptures of all religions, marahtises, as also by great writers and
critics. It is on such civilized behaviour that glocelations between different religions,
communities and peoples depend, such behavioue at@kes possible a purposeful dialogue
between people holding different views. In its alzse all serious writings, critiques and
reviews must degenerate into obscene and sendatnmvals, vulgar and outrageous
parodies. Such writings can unleash negative aswiglive forces, not only contemptible in
themselves and harmful to serious intellectual auder, but also likely to embitter relations
between different nations and countries.

The argument that any restraint placed on freedbexgression amounts to coercion,
restriction of personal freedom, or interferenceha rights of individuals under the
constitution of an independent country, is simplytemable. The obscene and
offensive description of the benefactors of mankimaophets and reformers,
particularly if such narration is against the ekshled facts of history, hurts the
feelings of millions who respect and revere thend a® also likely to cause
disharmony between different groups within a copptreven between countries. It is
an intolerable infringement of moral values, arenffe against humanity, that should
not be overlooked by any peace-loving nation uphgldhe value of harmonious co-
existence between its different ethnic and religi@@mmunities. Western political
thinkers, too, do not subscribe to such an unlidnright of freedom of expression.
They have argued that such unlimited liberty wolskdeven more harmful than the
limits placed on freedom of expression. The subjeigiht be treated at great length,
but I will cite here only two authorities who haexplained why limitations on
freedom of expression are essential for the maames of public order.

Isaiah Berlin explains the two concepts of liberntyhese words:

To protest against the laws governing censorshipessonal morals as intolerable
infringements of personal liberty presupposes @&eb#iat the activities which such
laws forbid are fundamental needs of men as meamgood (or, indeed, any) society.
To defend such laws is to hold that these needsa@tressential, or that they cannot
be satisfied without sacrificing other values whiotme higher — satisfy deeper
needs — than individual freedom, determined by sstaedard that is not merely
subjective, a standard for which some objectivausta— in principle or griori — is
claimed.

The extent of man’s or a people’s liberty to chotsdive as they desire must be
weighed against the claims of many other valuesylith equality, or justice, or
happiness, or security, or public order are perihpsmost obvious examples. For
this reason, it cannot be unlimitesl.

A speech delivered in the American Senate by Blacksin 1897 and which forms the basis
of American law on the subject, says about freedbexpression:



Every free man has an undoubted right in law tanvdiat sentiment he pleases before
the public; to forbid this is to destroy the freedof the press : but if he publishes
what is improper, mischievous, or illegal, he miadte the consequences of his own
temerity. To subject the press to the restrictivevgr of a licenser .. is to subject all
freedom of sentiment to the prejudices of one naawd, make him the arbitrary and
infallible judge of all controversial points in leéng, religion and Government. But
to punish .. any dangerous or offensive writingsclwhwhen published, shall on fair
and impartial trial be adjudged of pernicious teme is necessary for the
preservation of peace and good order, of Governraadtreligion, the only solid
foundations of civil liberty. Thus, the will of imdduals is still left free; the abuse
only of that free will is the object of legal puhisentz27

| would like to conclude my talk with an exhilaragi poem by Igbal, the poet of the East, as
he is known in the Muslim world, in which he enctiagly depicts the great favours
conferred on humanity by the prophethood of Muhadhntan whom be the peace and
blessings of God) favours which are unique and raliaded:

Touched by the breath of the unlettered one,
The sands of Arabia began to sprout tulips.
Freedom under his care was reared
The ‘today’ of nations comes from his ‘yesterday’.
He put heart in the body of man,
And from his face the veil he lifted.
Every god of old he destroyed.
Every withered branch by his moisture bloomed.
The heat of the battle of Badr and Hunain,
Haider and Siddiq, Farooq and Hussain.

In the thick of battle the majesty Afan,
The recitation ofAs-Saffat2g at the point of sword.
The scimitar of Ayub, the glance of Bayazid,
Key to the treasures of this world and the next.
Ecstasy of heart and mind from the same goblet,
Fusion of Rumi’s rapture and Razi's thought.
Knowledge and wisdom, faith and law, polity ancerul
Yearnings hidden within the restless hearts.

Al-Hamara and Taj of beauty breath-taking.



To which even angels pay tribute.

These, too, a fragment of his priceless bequest,
Of his glimpses just one glimpse.

His exterior these enthralling sights,

Of his interior even the knowledge unaware.
Boundless praise be to the Apostle blessed,

Who imparted faith to elevate a handful of dust.



